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124 THE AMERICAN JOURNAL OF THEOLOGY 

Les experiences religieuses d'Israel. Par Georges Fulli- 
quet. Paris: Fischbacher, 1901. Pp. 254. Fr. 3. 

The author of this book endeavors to relate the history of Israel 
according to the notions of the destructive critics. He says that he 
fully adopts the critical conclusions of Kautzsch, whom he styles a 
master. He reduces the supernatural of the Old Testament almost to 
the vanishing point and characterizes its miracles as legends or myths. 
He declares himself anxious to give to the churches a renovated Old 
Testament, an Old Testament purged of its fables. To this work of 
purging he proceeds vigorously. He demolishes, to his own satisfac- 
tion, every miraculous incident in the history of God's chosen people. 
From a large number of the author's criticisms, which we noted as we 
read his treatise, we will mention, as specimens of the whole, but three 
or four : 

When Joshua defeated the five allied kings of the Amorites at 
Gibeon, and chased their routed forces down by Beth-horon, the Lord, 
the historian says, cast great hailstones upon them from heaven. Our 
author explains the passage by declaring that what slew so many of 
the fleeing soldiers was a landslide from the mountain. 

In giving an account of Elijah's conflict with the priests of Baal 
on the slopes of Carmel, he says that no fire descended from heaven to 
consume the sacrifice offered by Elijah. But when the priests of Baal 
had failed, Elijah sent his servant to the top of the mountain to watch 
for signs of rain ; and when the servant reported that rain was com- 
ing, then the prophet prayed for a tempest and a thunderbolt. The 
heavens were now black with storm-clouds, and when the rain poured 
down, the people, without waiting for the lightning to consume the 
sacrifice, cried: "Yahweh is God, and not Baal." 

Referring to the earthly end of Elijah, he ignores the record of the 
prophet's ascent into heaven by a chariot of fire, and declares that 
Elijah always had a predilection for tempests and finally perished in 
one. , 

In the judgment of the author, Jonah is a "poetical legend," 
and Noah, Daniel, and Job, mentioned by Ezekiel, are merely 
legendary personages. The book abounds in such extreme, unscien- 
tific statements. Does such writing merit criticism ? Does it not 
refute itself ? 
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